The Lotus Sutra (Part 2): The Mahayana Conception of the 

Buddha 

So what are the principal themes of the Lotus Sutra? One of the principal themes of 
the Lotus Sutra is about the Mahayana conception of the Buddha. Who was the 
Buddha? What was the Buddha? How do we conceive a Buddha? We already talked 
about it a little bit. We said that even according to the Theravada tradition the 
Buddha is a super ordinary, an extra ordinary, a super mundane being. He is not just 
an ordinary person like you and I, and he is also not like an Arhat. He is greater than 
an Arhat. But the Mahayana had a different, more radical and a much more greater 
conception of the nature of the Buddha. 

§ 1 . The Transcendental Buddha 

For the Mahayana, the Buddha is transcendental, super mundane "being." We need 
to put inverted commas around the term being, because the conception of the 
Buddha as it appears in the Lotus Sutra and in the Mahayana tradition, in general, is 
quite different from the common conception of the Buddha in the Theravada. It is 
also different from the common conception of the Buddha even among the people 
who have come in contact with Buddhism and know a little about Buddhism. The 
conception that we find in the Lotus Sutra in particular and in the Mahayana tradition 
as a whole is very different from that we find in the Theravada tradition. And when I 
say very different, it is in the sense of an expansion of the qualities of being extra 
ordinary or as a super mundane. It is in the notion of the super mundane nature of 
the Buddha. 

1.1. The Buddha Sakyamuni is Just One of the 

Manifestations of the Buddha 

In general, we can say that for the Lotus Sutra and for the Mahayana, the Buddha 
Sakyamuni is just one manifestations of the Buddha. The historical Buddha 
Sakyamuni is just, if you like, an emanation, a play actor. The birth, the life and the 
passing away of the Buddha Sakyamuni is just a soteriological drama. Soteriology is a 
technical term. It means doctrine of salvation. Here, it means a drama meant to 
liberate living beings. They are not real events. The birth, the career and the 
parinirvana of the Buddha Sakyamuni is just a play put on by the transcendental 
Buddha for emancipation of the living beings. This is the Lotus Sutra's view of the 
Buddha Sakyamuni. That does not diminish the importance of the Buddha 
Sakyamuni. Buddha Sakyamuni is the most important Buddha for our generation of 
the present age. It is not talking about the Buddha Sakyamuni as less important 
figure in the Mahayana. Actually, it enhances rather than diminishes the importance 
of the Buddha Sakyamuni, because it makes what the Buddha Sakyamuni did a part 
of a larger story and it expands, it transcends the boundary of the Buddha 
Sakyamuni. It transcends the traditional accepted boundary or limitation of the life 
and the career of the Buddha Sakyamuni. 
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1.2. The Difficulty of Understanding the Dharma and the 

Difficulty of Teaching 

And it does as a matter of fact explain a lot of peculiarity, like one of you pointed out 
earlier, how could the compassionate Buddha who was able to live for an eon, enter 
into Parinirvana simply because Ananda neglected to request him to stay? This 
seems inconceivable. Similarly, how could the Buddha Sakyamuni hesitate to teach? 
He has been practicing for countless lifetimes to become a Buddha. This would be 
like someone undergoing a long course of training to become a university professor, 
or a jet pilot or an astrophysicist and after he graduates, he says, "Oh, I will now live 
in a log cabin in a wood, I am not going to teach any courses or fly a plane, and I am 
just going to retire." It hardly makes any sense. It makes sense in so far as it tries to 
amplify the difficulty of understanding the Dharma and the difficulty of teaching. The 
fact is that Dharma is not easy to understand. But it hasn't made any sense as a real 
choice for the Buddha to teach or not to teach. If he wasn't going to teach then he 
ought to have practice to become a Pratyekabuddha, not a Buddha. So a lot of these 
are explained in the Mahayana view of the Buddha Sakyamuni as a manifestation of 
the transcendental Buddha. 

Now, unfortunately all we have to communicate with our words and the words are 
very problematic. According to a Ch'an story, the Buddha held a flower and 
Mahakasyapa understood the meaning. That is the mind-to-mind communication. 
Mind to mind communication is preferable but not having the power of the Buddha 
and of Mahakasyapa, we have to rely on the words and this word 'transcendental' is 
difficult to understand for some people. I am also not entirely sure that it is the right 
word but this is the only word that we really know and that we can really use. 

1.3. The Parable of a Wise Physician 

There is a parable again in the Lotus Sutra, in chapter 16 that explains the life, the 
career and the passing away of the Buddha Sakyamuni. The title of the chapter is 
'The lifespan of the Tathagata' which, of course, gives you an accurate suggestion of 
the subject matter of the chapter. But the parable or the story will help more to 
communicate/understand the nature of the Mahayana view of the Buddha. The story 
in the parable is of a wise physician. 

1.4. The Buddha Passing into the Parinirvana is Just an 
Expedient Device 

I will recount the story in brief at this point because it is one of the excerpts you have 
and you can look into it in detail later on. At this point, I will touch upon the salient 
features of the parable. The parable talks about a wise physician who has been away 
for the business in a neighboring country. When he returned, he found his sons due 
to their foolishness had taken poison. All his sons were very ill; some of them were 
out of their mind. So the physician prepared a medicine for his sons and gave the 
medicine to his sons. Some of his sons took the medicine straightaway and they got 
cured of their disease and became healthy again. Some of his sons who were so ill 
and not in control of their mind refused to take the medicine. So the physician had to 
think what he could do when they were out of their mind. This medicine could cure 
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them but they refused to take the medicine. They were delirious and out of their 
mind because of the effect of the poison that they have taken. So he thought of an 
expedient means. This is one of the main themes of the Lotus Sutra, the use of 
expedient means or skillful means or expedient methods. (There are many different 
translations of this term upayakausalya or kusala upaya. It is not new to the 
Mahayana. It also exists in the Theravada tradition and I will describe couple of 
examples from the Theravada tradition regarding the use of skillful means). So the 
physician thought of an expedient mean later. He told his sons, "I am getting on in 
age, I am quite old but I have to go and take care of this last particular piece of 
business in a neighboring country, so I will go and take care of that business" and he 
left. After he went away, he had a note sent back to his country telling that he had 
died in the foreign country. Now at that point all his sons, those who were cured and 
those who were still sick, they all grieved but particularly those who were still sick. 
They were very upset, because they thought, "if our father is here, he could cure us. 
He has abandoned us, he has gone off and died in the foreign country, now what we 
can do, how we can get cure?" Then they remembered the medicine. So they 
thought, "now our father is no longer here, all left is the medicine. We better take 
this medicine." They took the medicine and they were cured. And when they were all 
cured, the father came back and there was a happy family reunion. 

So what is the message of the story? The message of the story is that if the Buddha 
had lived for an eon or for three or for ten or for eternity, and if we know that the 
Buddha is there in India or in China or in Tibet or wherever, we would become lazy. 
We would say, "We don't have to worry about practicing the Dharma, because the 
Buddha is there." We can always go to the Buddha and can get his teachings. The 
Buddha is there to hold our hands. The Buddha is there to help us. So the point of 
the Buddha's passing into parinirvana was to get people move. Otherwise, the 
people would say, "All right, there is lot of time, the Buddha is there, he is always 
there, we don't have to hurry, we don't have to practice, we don't have to work our 
own salvation with diligent, because the Buddha is there to help us and the Buddha 
is going to be there for ever." 

So the Buddha's passing into the parinirvana, from the Mahayana point of view, is 
just an expedient device. It is just the way to get those of us, who are out of their 
minds with the poisons of afflictions, with the poisons of ignorance, greed and 
aversion, take the medicine, that is the Dharma, the only thing we have as remedy. 
That's what the Buddha left behind. We have the medicine, we can take it and we 
have to take it, because the Buddha has passed away, the Buddha has disappeared, 
the Buddha is gone. 

But the Buddha is not really gone. The Buddha really never went away anyway. The 
whole story of the Buddha's birth, his teachings and his passing away - is just a play. 
This is all a little drama that the transcendental Buddha, the eternal Buddha, the 
Buddha who is always there has put on for our benefit. The six years of his asceticism 
when he became so thin that he could grasp his backbone with the skin of his 
stomach was all just a play. That all is a drama which the Buddha put on for our 
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benefit to show us how to become enlightened, how to understand the Dharma. So 
the Buddha never really abandoned us. The Buddha is still there; he will always be 
there. This is the point of the Lotus Sutra that conveys the message that the Buddha 
actually is always there. The Sakyamuni was just the manifestation of the Buddha. He 
was just an appearance of the transcendental Buddha. 

The Buddha Sakyamuni, on the level of ordinary reality, was able to create the figure 
of that lovely young maiden in order to convert queen Ksema. In the same way, the 
transcendental, the super mundane Buddha was able to create the appearance of 
Sakyamuni Buddha. He was able to create the appearance of the Bodhisattva 
Siddhartha, the prince Siddhartha, the ascetic Gautama, unfolding the life of the 
terrestrial Buddha, the nirmanakaya of the Buddha, because after all this was the 
appearance of the Buddha, the Buddha that appeared on the earth. The whole 
lifetime of the Buddha Sakyamuni, the whole career of the Buddha Sakyamuni was 
just a demonstration. It is just like one of the films that they show you how to 
become a jet pilot. The Buddha Sakyamuni was only a manifestation of the 
inconceivable, unimaginable, inexpressible transcendental Buddha whose lifetime 
was immeasurable, who had been enlightened for countless eons and who will 
continue to be enlightened and who as a matter of fact actually is still among us. This 
also suggests that if we only have pure faculties, if we only have little dust in our eyes 
we could go to the vulture peak in Rajagriha in India and can still see the Buddha 
Sakyamuni preaching. He is still there preaching. You and I go there, we just see a 
dusty town, someone tries to take your money, someone try to cheat you. That is 
what we see and nothing much. But if we have pure faculties, we will see the Buddha 
Sakyamuni teaching the Dharma. So this is the Mahayana conception. This what I was 
saying yesterday that everybody agree that the Buddha is super mundane. 

How super mundane? How transcendental? According to the Mahayana, the Buddha 
is absolutely transcendental and the Sutra (= Lotus Sutra) goes on to illustrate this 
point in various ways. This is just the beginning of some of the wonders of the 
Mahayana teachings. 

1.5. The Buddha's Appearance is just a skillful mean 

We concluded by retelling, briefly, the parable of the wise physician contained in the 
chapter 16 of the Lotus Sutra wherein we saw the Buddha Sakyamuni himself telling 
us that his appearance in the world as the Buddha Sakyamuni was just a 
manifestation of the Buddha activity. It was, just let us say, one part or perhaps one 
of the principal parts of his role as a Buddha, as an Enlightened One to appear in the 
world in the form of the Buddha Sakyamuni to demonstrate his abandonment of the 
household life, his struggle to achieve Enlightenment, the teaching of the Dharma, 
and the passing into parinirvana. All of these were recounted by the Buddha 
Sakyamuni himself, who far from being extinct is still very much present. From this 
revelation, from this this disclosure of the Buddha Sakyamuni, you can say that he is 
very much present among us. He is very much with us and is very much active. We 
also see in the Sutra the appearance of other Buddhas from the past times. So within 
the context of the Sutra we find a Buddha from a very far, previous age appearing 
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and that Buddha is also in perfect condition. That Buddha is also perfectly preserved, 
perfectly existent. He has not entered into extinction; he has not ceased to extinct, he 
is another Buddha of the previous ages before DTpamkara, and various Buddhas of 
the past. We know that the Buddhist tradition acknowledges previous Buddhas like 
Vipassin and so forth. But this Buddha is from far back and yet he appears in the 
Lotus Sutra in perfect condition, perfectly present for the benefit of all living beings. 
So what the message in the Sutra wants to convey here? The message in the Sutra is 
that the thousands of Buddhas that appeared in the world or in the other worlds, 
none of them had ever entered into extinction. All these Buddhas are forever present 
and are ever engaged in their Buddha activity. So there is no entry into parinirvana. 
The entry into parinirvana is just an expedient device, just a cleaver means for 
infilling energy in the people of virtue. This is the whole point of the passing into 
parinirvana. The Buddha has come, he has taught the Dharma and he left. All we 
have is his Dharma. We should very carefully practice the Dharma and achieve the 
goal of the Dharma. We should not rely upon, we should not wait for the Buddha to 
save us from the world. We should make effort ourselves to achieve enlightenment 
and Buddhahood. So this is a matter of expedient means, a skillful device, something 
that Buddha manifests. This entering into parinirvana is something that the Buddha 
demonstrated simply as a way to inspire diligence. And we can reflect upon the last 
words of the Buddha again at this point, 

"Work out your own deliverance with diligence, because I am entering into 

parinirvana. Now you are on your own." 
It is just like a father were to say to his son, "all right, now I am going away, I am 
going to a far away country, I am going to leave you on your own, you can no longer 
rely on me." This is a very common psychology, very common strategy even in the 
world. 

[/ can cite a very personal case. When my father just went to America, he was to join his father who was 
already established there and he was expecting to work for him in his father's farm. When he went to 
America, my grandfather told my father, "No, you cannot work for me, you have to go and work for 
someone else, because if you work for me, you will never work seriously. Because I am the owner of this 
company and you are my son, if you work in this company you will always expect some particular favor, 
so you have to work for someone else. My father was of course very upset and angry with this, but this is 
the idea.] 

In certain sense, the Buddha entering into Parinirvana, in its own way, was something 
like this. He said, "Now you have to do of your own, I am no longer here to help 
you". Because of the compassionate attitude of the Mahayana, we find out in due 
course that the Buddha is still there to help us. But in the meantime, we have, at 
least, this shock of feeling that we are of our own, that we have to do of our own. 
The presence of the Buddha, of course, in any way, does not mean that the Buddha 
will take our hands and lead us to liberation/take our hands and lead us to freedom. 
But what means is that the Buddha does not abandon the living beings. The Buddha 
is ever present. So all these messages of the parable in the 16 th chapter and in the 
other parts of the Lotus Sutra are the teachings by using the skillful means, expedient 
method, and what that means, of course, is teaching in a way that is in agreement 
with the need of the capacity of the disciples who are taught. So the Buddha always 
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teaches in accordance with the need and capacities of living beings. That is the 
special gift of the Buddha to be able to teach using expedient, intelligent and skillful 
means. That is what the term upayakausalya or kusala upaya means. 

1.6. The Buddha is Universal, Transcendental, Inexpressible 

and Inconceivable 

In the Mahayana tradition, when they refer to the Buddha, they do not primarily refer 
to the Buddha Sakyamuni. When the Mahayana refers to the conception of the 
Buddha, it refers to what I sometime call a kind of enlightenment energy, the 
principle of enlightenment. I stated this with certain amount of hesitation, because I 
don't want to appear to be giving some kind of new age theory of principle of 
enlightenment or enlightenment energy or something like that. But the fact is that 
for the Mahayana, the Buddha is universal, transcendental, inexpressible and 
inconceivable. 

He has no limit. He has inconceivable qualities and inconceivable power. Now when 
we speak about the Buddha in that sense, the Buddha is beyond all names, he is 
beyond all personality. The Buddha is a force, so to speak. The Buddha is a presence. 
It is the presence of the Buddha that manifests itself in various forms and in various 
personalities. Later on, we will talk in more detail about the Mahayana conception of 
the dimension of Buddhahood. 

We have already said when we were reviewing the Theravada texts that it was from 
the very beginning there was association between the Buddha Sakyamuni and the 
Dharma. There was already suggestion that the Dharma was in fact the Buddha and 
the Buddha was in fact the Dharma. This germ of the idea regarding the aspect or 
the dimension of the Buddha being the Dharma, which is very common in the 
Mahayana tradition, was present in a very early stage. 

1.7. Dharmakaya 

One of the dimensions of the Buddha is what we refer as 'dharmakaya' or the 
'transcendental dimension of the Buddhahood.' Now this transcendental dimension, 
the dharmakaya of the Buddha is beyond all conceptions and all expressions. It is 
beyond name and thought. It is beyond all forms. It is the dharmakaya, the 
transcendental dimension. In that sense, the dharmakaya of all the Buddhas is 
identical. There is no distinction between the dharmakaya of all the Buddhas that we 
have heard of or may hear of. The transcendental dimension, the dharmakaya of all 
the Buddhas that existed in the past, all the Buddhas that will come in the future is 
identical, because you cannot make distinction of dharmakaya from one Buddha to 
another. Dharmakaya is transcendental. It is beyond expression and it is beyond 
name and form. So in that sense the dharmakaya of the Buddha Sakyamuni, the 
dharmakaya of the Buddha DTpamkara, the dharmakaya of the Buddha Vipassin, the 
dharmakaya of all the Buddhas of all the three times - the past, present and future - 
is same. What is different? The difference is their terrestrial appearances, their 
appearance in the world as DTpamkara, as Sakyamuni, or as other Buddhas who 
belonged to different ages. Their differences occur on the level of their heavenly 
appearances. For example, in the sense when I said in this morning that the Buddha 
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Sakyamuni actually even now is teaching the Dharma on the Vulture Peak in India, 
that would be the heavenly or celestial dimension of the Buddhahood/Buddha 
Sakyamuni. By celestial dimension we mean that it is available only to those who 
have purified insight. Only those people with purified insight can see him. If you and 
I, the ordinary people go to the Vulture Peak, we won't see the Buddha Sakyamuni 
teaching the Dharma. But with pure vision, with purified eyes, with the eyes of 
enlightenment that one attains in the first stage of the Bodhisattva path, which 
enhances spiritual vision, it is possible to see the Buddha Sakyamuni even now 
teaching the Dharma on the Vulture Peak. So these appearances of the Buddha are 
limited to time and place. The more impure spiritual eyes, the more impure faculties 
the disciples have, the more limited the appearances of the transcendental Buddhas 
are. So for example those with limited vision, those with relatively impure perception, 
the transcendental, the eternal Buddha appeared in the form of Sakyamuni who lived 
and died in the 6 th cen. BCE. During that period a lot of ordinary people without any 
particular spiritual development, without any particular emancipation. The only 
exception, of course, is that they enjoyed a very good karma, which enabled them to 
be born when the terrestrial appearance of the transcendental Buddha occurred. 
Those people were not specially gifted. I did tell you the story that even when the 
Buddha was walking among the people of Magadha, among the people of North 
India, even then when he was present, there were people who did not recognize him. 
The people did not see him. After the enlightenment, the Buddha was on his way to 
Benares to teach the five monks. On his way, he met one ascetic named Upaka from 
AjTvika sect (one of the important sect of that time). Ascetic Upaka asked the Buddha, 
"my friend, your faculties are clear, your complexion is bright, under which teacher 
you study and what is your path?" The Buddha said, "I don't have a teacher, I am the 
Tathagata, I am the fully Awakened One, I am self realized and Enlightened One." 
Upaka said, "that might be my friend" and he took a side road. So even when the 
Buddha appeared in flesh and blood - in form, in body, present in a psychophysical 
form, appeared as a being endowed with five aggregates - even then not everyone 
saw him. So seeing the Buddha, not seeing the Buddha is a matter of our capacity, a 
matter of our purity, a the matter of clarity of our vision and the purity of our own 
mind. The Buddha is always there. The Buddha is eternally present and the Buddha 
can manifest himself in countless forms. From the Mahayana point of view, although 
the Sakyamuni Buddha is the most important manifestation of eternal and 
transcendental Buddha of our age, the Buddha Sakyamuni is still one of many 
manifestations of the Buddha. The eternal Buddha is capable of infinite 
manifestations. Infinite appearances of the transcendental Buddha is for the purpose 
of emancipating living beings. So this is the great difference in the views of the 
Theravada and the Mahayana with regard to the nature of the Buddha. 

In the Theravada, although the Buddha has extra -ordinary powers, although he is the 
super mundane being, yet in general, it is thought that the Buddha does enter into 
Parinirvana and the Buddha no longer exists. This is actually somewhat perplexing 
even in the discourses you heard in this morning. There are discourses contained in 
the Pali texts where it is specifically said, that we cannot talk about the Buddha, 
about the Tathagata non-existent after death. We cannot talk about the Tathagata 
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ceases to exist after death. The point is that the category of existent, non-existent, 
both existent and non-existent and neither existent and not non-existent do not 
apply to the Buddha, because the Buddha is a transcendental being. As a matter of 
fact the category of existent and non-existent do not apply to the Buddha even in 
this life, even to the Buddha when he appeared and manifested himself in the 
6 th Century BCE. Even then one cannot say that the Tathagata existed or did not exist. 

[So to believe and to assume that the Buddha ceases to exist seems to be direct contradiction to the 
Buddha's own statement, because he refuses to accept the idea that becoming a Tathagata, abandoning 
the aggregates, abandoning the psycho-physical form, this is tantamount to be existent.-not clear.] 

There is another discourse which I mentioned yesterday, but did not have a chance 
to review. That is the Yamaka Sutta. In the Yamaka Sutta, the monk Yamaka formed 
the idea that once the Enlightened One gives away the aggregates, he is completely 
annihilated, destroyed and non-existent. The fellow monks persuaded him to 
abandon this view but Yakama refused to do so. The monks now approached 
Sariputra and requested him to talk to Yamaka who had this evil and mistaken idea 
that when an enlightened person abandons his aggregates/abandons his elements 
of personality, then he becomes annihilated or totally ceases to exist. Sariputra 
should drive him away from this evil view. So Sariputra goes to Yamaka and asked 
him, "Is the Buddha, the Tathagata identical with form or the Tathagata is different 
from form? Is the Tathagata identical with feeling, is the Tathagata different from 
feeling?" In other words is Tathagata identical with or different from the five 
aggregates. And the answers was of course, "no." The Tathagata is not identical with 
the five aggregates and he is not different from the five aggregates. So you cannot 
pin down the Tathagata even in this life. How can you say when the aggregates are 
abandoned, when they are given up that the Tathagata ceases to exist? That the 
Tathagata is annihilated? So the point that the Mahayana is trying to make is in many 
ways very close and entirely faithful to the spirit of the teaching of the Buddha, even 
in accordance with the Pali canon. 

The fact that the Buddha cannot be pin down. We cannot say that the Buddha exists 
or that he does not exist, or that he both exists and does not exist or that he neither 
exists nor does not exist. The Buddha is inconceivable. The Buddha is unfathomable 
and he is boundless like the great ocean. He cannot be traced, he cannot be tracked, 
cannot be found. The nature of the Buddha is that he is not subject to limitation in 
definition in terms of existent, not existent and so forth. 

So we have here a view of the Buddha that recognizes the inconceivable, 
inexpressible and transcendental magnificence of the Buddha. The fact, the Buddha 
is the source of all lights of the world. We have the poem by Edward Arnold, called 
The Light of Asia. The Buddha was the not only the light of Asia, the Buddha was the 
light of the world. He is still the light of the world. The Buddha in this sense is what 
enables living beings to inspire to enlightenment, to inspire to emancipation and to 
inspire to achieve a goal that is exalted. That goal is sublime and beyond anything 
offered by any other religion. I was saying the other day that Christianity does not 
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allow you to become Jesus, let alone God. The idea of Hindus, the idea of Jivatman 
becoming jivanmukta or liberated self, is someone who lives, dies and disappears. 

1.7.1. The Buddha will be Always Present in the World and will be 
Always There to Help Living Beings. 

If we think of the goal of Buddhism as achieving nirvana and then getting 
annihilated, disappearing into nirvana, to become extinct, enter into extinction, then 
the goal of Buddhism is very limited and people have some justification in referring 
Buddhism as being negative or as having a nihilistic outcome. But this is not the goal 
of Buddhism according to the Mahayana. The goal of Buddhism according to the 
Mahayana is to become a Buddha, to become an Enlightened being, a person who 
will be always present in the world and will be always there to help living beings. He 
will be there as a bridge for them when they need a bridge, be as food when they are 
hungry, be as medicine when they are sick. He will be there to lead them gradually, 
step by step to enlightenment. He will be there to free all living beings from samsara. 
This is the goal of Buddhism according to the Mahayana texts. This is what the Lotus 
Sutra teaches. The Lotus Sutra is saying, 

Look at this marvelous, inconceivable, unimaginable 
energy/being/reality that we call the Buddha and look at what he is 
capable of. Look at how he can lead countless living beings to 
enlightenment. How he can device the methods, the means that are 
appropriate for benefiting all these countless living beings and taking 
them to the ultimate goal of liberation, the nirvana. And helping them 
to free themselves, step by step from countless lifetimes of 
imprisonment in the samsara, countless lifetimes of afflictions and 
defilements. And he can do these things in countless inconceivable 
ways. 

We cannot understand, we cannot appreciate the diversity and faculty of the 
Buddha's liberating activity. We can only guess at it. The famous Mahayana master 
CandrakTrti wrote a text about the Bodhisattva's ways of praising the Bodhisattvas. 
When he (CandrakTrti) came to the final stage, the stage of Buddhahood, there he 
described the qualities of the Buddhahood, he wrote several pages and then he 
stopped. He said, 

I would stop at this point describing the qualities of the Buddhahood 
not because I have come to the end of the qualities of the Buddha. I 
stop because my strength is at the end. I cannot describe any more the 
qualities of the Buddha. A bird stops flying not because he comes to the 
end of the sky. It stops because it does not have any more strength to 
fly any further. My situation is similar. I stopped describing the qualities 
of the Buddha not because the qualities are finished, I stopped because 
my strength is finished. So for that reason I cannot write any further. 

1.8. The Lotus Sutra is Primarily Concerned with Describing 

the Majesty of the Buddha 

So what we have in the Lotus Sutra in particular among all the Mahayana texts, is that 
the Sutra is primarily concerned with describing the majesty of the Buddha. In the 
Lotus Sutra, we have this revelation/disclosure of a conception of Buddhahood that is 
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far grandeur than anything we had before. We begin to appreciate the greatness of 
the Buddha in certain passages of the Pali texts. We begin to understand the 
greatness of the Buddha in the Sanskrit text like Lalitavistara and so on. But in the 
Lotus Sutra, we find the full majesty of the Buddha and following upon the Lotus 
Sutra, the great masters like Arya Nagarjuna, for example, whom I quoted at the 
beginning of my lecture on the Lotus Sutra, said not to disparage the Mahayana 
because its motivation is compassion. Nagarjuna also said, 

Let the majesty of the Buddha be accepted. Let us accept the fact that 
the Buddha is endowed with immeasurable and inconceivable qualities 
and attributes. Let his majesty, his greatness be acknowledged. Let it be 
admitted. 

The point with which I want to end the lecture is that, with the appearance of the 
Lotus Sutra and the Mahayana, in general, we have a really great enhanced vision of 
the Buddha. The vision of the Buddha, which transcends and goes far beyond the 
notion of the Buddha as a perfected man/as a moral teacher/as a teacher of ethics. It 
goes beyond the conception of the Buddha as someone who was a great mediator 
and as someone who had a profound impact on the nature of reality. The Buddha 
was all that, but the Buddha was also other than those conceptions that we cannot 
even begin to imagine. There are limit to our own vision. We can't see the end of the 
universe. We can't even see the sea from where we are now (although I suppose the 
sea is not very far off). And certainly we cannot see all the qualities, attributes and 
magnitudes of the Buddha. We can only imagine. But we do not do the Buddha or 
Buddhism any service by reducing the Buddha to the measure of our vision. It is not 
just. It is not right that we should cut the Buddha down to the size, as if we have a 
very big photograph and we can't put it in our frame, so we cut away two-third, 
three-quarter and who knows how much of the photograph to fit it in our frame. We 
discard the reality, so much of the greatness, so much of the inconceivable qualities 
of the Buddha because we don't understand them. We can grasp only those few 
qualities that we understand. We can only pin down only few aspects of the Buddha. 
And those we cannot pin down we ignore them and that is our loss. It does not 
matter to the Buddha. The Buddha is there working for the liberation of all of us. But 
we make our vision of the Buddha by refusing to admit/refusing to accept that the 
Buddha is far greater than what we can even begin to imagine. 
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